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Good Idea, But Thanks...

THE CHALLENGE OF NON-ARMENIANS
TO THE ARMENIAN CHURCH HIERARCHY

Hratch Tchilingirian

hen Armenians in the Diaspora hear
that a non-Armenian wishes to become
a member of the Armenian Church, the
first question they ask is: “Is s/he mar-
ried to an Armenian?” If the answer is no, the next
question is, “Why does s/he want to become a
member of the Armenian Church?” The surprise is
increased when the non-Armenian - who is not
married to an Armenian - expresses interest in
becoming an ordained priest in the Armenian
Church. The initial response of Armenians to this
is flatter and a sense of validation that their church
is so attractive, that even an “objective non-Armen-
ian” is attracted to her. But soon this reassuring
feeling tums into concern. Why would a non-
Armenian want to become a priest in the Armenian
Church? Does he speak Armenian? Does he know
Armenian history? Is he familiar with Armenian
culture and customs? Would he be able to find a
parish who would accept him? Does he have a
hidden agenda? Or what...?

In principle, most of our hierarchs are not
against accepting non-Armenians into the ranks of
Armenian Church. However, in practice, they are
hesitant - even though they would not admit it
publicly. When faced with such prospects, the
hierarchs — who have the responsibility for such
decisions - either procrastinate the matter or delay
a decision to such extent that the prospective
candidate gets the message: “The answer is no, but
we don't want to say it explicitly.”

I know at least of three individuals (there have
been many others) who have found themselves in
such predicament: a Ph.D. from Cambridge Uni-
versity and a former Anglican priest; a young
professional, former Baptist, who has converted
into the Armenian Church; and a former Roman

Catholic seminarian from Puerto Rico. I have had
many hours of conversation with all three of these
individuals. The truth of the matter is that the
Armenian Church has not articulated a position on
the matter and has not faced such a challenge
before (at least in recent memory).

Theissue (or problem) of admitting non-Armen-
ians into the Armenian Church as ordained clergy,
re-obviates the fact that the Armenian Church does
not have an evangelistic mission, not only to non-
Armenians, but to Armenians themselves. The
apostolic mission of the church commissions her to
preach the Gospel “to all nations,” but the fact
remains that today, for numerous unspecified rea-
sons (and excusesj, the Armenian Church has
failed to preach the Gospel to its own people.
(Notwithstanding, the abstract, simplistic and
seemingly religious sermons or church publica-
tions, which are at best a mere lip service or more
correctly, hypocritical).

The Armenian Church prides itself for preserv-
ing the nation, but never prides itself for teaching
the Gospel to Armenians, (that's the Protestants’
Job). What do we mean when we say “the Armenian
Church throughout the centuries preserved the
nation?” The hierarchy, so far, has not been able to
articulate a meaningful explanation of this “phe-
nomenon.” For example, what are some of the
concrete things that the church did to preserve the
“Armenianness” of Armenians? Was it really the
church who preserved the nation or was it some-
thing else?

The reality of the Diaspora is before us. Second
and third generation Armenians do not speak Ar-
menian or do not associate with the Armenian
Church or community at large. If the number of
church members (dues paying} is an indication,
then the church leadership (i.e., hierarchs, clergy,

(continued on page 5)
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The Power of Truth

hy did you join the
Armenian Church?

Sometimes my re-
ply to Armenians has
been jocular: “The Armenian
women's guild are better cooks
than their Catholic or Protestant
counterparts.” My occasional glib-
ness has served as a protective
cover for the disappointed recog-
nition that many lifelong mem-
bers of the Armenian Church don’t
realize the treasure we have and
don’'t see the universality of our
Church’s mission. It also covers
the painful realization that the
Armenian Church in North
America has not always argued
eloquently against those who write
it off as an anachronism.

The real reasons 1 joined the
Armenian Church have nothing
to do with bouregs or baklava. I
became a member because: 1)
The Armenian Church is part of
the true Church and continues to
teach the undiluted truth about
God and humanity, even if it has
sometimes been slow to relate
those truths to contemporary so-
cial problems; and 2) My Armen-
ian parish lives out the spirit of
our faith in a family-like relation-
ship with one another and
through hospitality to strangers,
like the way I was treated on my
Dave Luhrssen {s a member of the St.
John the Baptist Armenian Church in
Greenfield, Wisconsin. He teaches
history at Milwaukee Area Technical
College and writes about music and

popular culture for Billboard Maga-
ztne and other publications.

by Dave Luhrssen

first Sunday in church,

Let me begin by addressing
the first reason. The Armenian
Church does not have a monopoly
on truth. It is one of five Oriental
Orthodox Churches and is closely
related to the larger family of Or-
thodoxy, the Eastern Orthodox.
The word orthodox comes from
the Greek for “correct opinion,”
i.e., truth, and the preservation
of truth is the premise on which
our view of Christianity is based.
How was Christ understood by
his apostles and followers and
the men and women who suc-
ceeded them? The answer lies in
Orthodoxy. To those who believe
that humanity should continu-
ally recreate Christ according to
passing whims and fashions, the
Orthodox can say nothing. But
for those who believe that Truth
became incamate in Palestine at
the beginning of the Christian
Era, there is no alternative to the
Orthodox Church. 1t is the only
institution to preserve the faith of
the apostles, neither adding to
the Tradition of early Christianity
nor subtracting from it.
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1 felt drawn back to Chris-
tianity after I was brought to the
realization that agnosticism, the
tenet of my adult life, provided
neither peace of mind nor sense
of purpose. But [ could not return
to the Protestant Christianity of
my background. Even as an ado-
lescent it seemed shallow and
strangely distant from the world
of the Bible. Roman Catholicism
was not an attractive alternative.
Rome’s positions on the papacy
and other definingissues resulted
not from theological insight but
from an unfortunate chain of his-
torical events. With the collapse
of the Roman Empire came a
Dark Age in which the learning of
the Eastern Mediterranean,
Christianity’s cultural matrix, was
lost.

This left Orthodoxy. 1 began
my journey to the East by reading
a book — a Milwaukee Yellow
Pages, seeking names and ad-
dresses of Orthodox churches —
and commenced six enlightening
months of parish hopping. Be-
cause Armenian Churches are
not listed in the phone book un-
der Orthodox but Armenian Ap-
ostolic, l almost overlooked them.
On an educated guess that Ar-
menians were Orthodox, I visited
the Greenfield, Wisconsin parish
on Sunday before the earthquake
of 1988 (in Armenia). 1t was not
long before 1 returned.

What struck me almost in-
stantly about Orthodoxy was the
unique applicability of our time of
the liturgy, Byzantine or Armen-
ian. Those who decry it as a mu-
seum exhibit are themselves des-
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tined for the museum. We are on
the road to a “post-literate” soci-
ety, avisual age in which learning
will be accomplished less by the
written word and more by visual-
ization. The hour-long sermons
of historical Protestantism arenot
the wave of the future. It is the
Orthodox liturgy that has much
to offer the children of the video
era. The liturgy is a visual and
mystical reenactment of the Word,
of Christ's mission, culminating
in the Eucharist, the sharing of
Christ's body by his believers.
And the liturgy has an advantage
that no video has: It is three di-
mensional, it takes place around
the participants in real time.

Non-Armenian friends who
accompany me to liturgy seem
more aware than many Armen-
ians that our ancient rite is as
contemporary as today. The same
people who snicker at Vatican Il
“folk masses,” which yoke wor-
ship to an outdated musical fad,
leave the Armenian liturgy in awe
of its profound spirituality.

My second reason for joining
the Armenian Church was the
Armenians I discovered there. For
the most part they weren't schol-
ars who could answer my ques-
tions about the Council of
Chalcedon. They didn't need to
be. The Armenians I met at that
first coffee hour five years ago
seemed to live their theology in
small acts of consideration and
fellowship. It is often through the
example of its members that par-
ishes gain new members. 1t is
primarily through them that I
became Armenian rather than
Greek or Coptic Orthodox.

The Armenian Church has a
special responsibility to bear wit-
ness to Armenians in the home-
land and the Diaspora, but is also
a component of the One Catholic
and Apostolic Holy Church (cited
every Sunday in our creed). The
survival of Armenian languageand
culture in North America is a task
for the Church but cannot be its
main mission. To present ourselves
asacultural organization firstand
as the Church second will con-
tinue to spur the exit of young

Armenian-Americans, tired of
priests who preach Karabagh in-
stead of Christ, and preclude our
spiritual mission to the world.

I was shocked to hear an Ar-
menian cleric offer the following
reason for maintaining Armenian
as the language of the liturgy: “If
we do it in English then why
wouldn't people go to the Catho-
lic Church instead?” The answer
is that we have much more to
offer the world than the Armen-
ian language. The theology of the
Armenian and other components
of the Orthodox Church answers
many questions raised by those
who have turned their back on
Christianity. | know. [ was one of
them. Language was not an issue
when | joined the Armenian
Church. Truth was.

I don't think I am unique. The
Armenian Church has a message
for Americans, not just for those
of Armenian ancestry but people
from every country and conti-
nent. Our Church must stop
apologizing for itself to outsiders
and creatively communicate its
teachings to our society. Our’s is
a Church with a particular ethnic
heritage and mission but also a
Church whose relevance crosses
all borders. The Epistle message,
“There is neither Jew nor Greek...
foryou are all one in Christ Jesus”
(Gal. 3:28) applies as well to Hye
and odar in one Church. The
Armenian Church needs to re-
kindle the missionary zeal of Sts.
Thaddeus and Bartholomew, of
Gregory the Illuminator and
Mesrob Mashdotz. “Therefore go
into the highways, and as many
asyou find, invite to the wedding”
(Matt. 22:9).

...But No Thanks

(continued from p.3)

laity) has done abad job, because
over the last five years the num-
bers have been progressively de-
creasing. If the number of Ar-
menians attending Sunday wor-
ship service is another indicator,
then again, the church has done
a bad job. (Thank God for
Hokehanlkdists).

Since the independence of
Armenia, we have been hearing,
over and over again — by high
ranking clergymen and lay lead-
ers - that now the church can
concentrate onits “truemission,”
i.e., taking care of the spiritual
needs of Armenians. However,
its been over three years since the
independence of Armenia and
there has been no sign of the
church carrying out its “true mis-
sion.” Maybe next year....

It is ironic that non-Armen-
ians - with their interest, zeal
and appreciation of the Armen-
ian Church’s rich religious and
spiritual wealth — are challeng-
ing us to think about the real
mission of the Armenian Church
to Armenians.

Today, the Armenian Church
is not called to preserve - the
Armenian Church is called to re-
new, to re-create, to edify . The
church is not here to stay - the
church is here to walk in the
march of history. The church is
not called to repeat old rituals for
their own sake, but the church is
called to pray, with a prophetic
voice. This is thereal challenge of
non-Armenians to the Armenian
Church and its hierarchy.

Lownpon

Window Vol. IV, No. 3, 1994
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Knocking at the Door

A conversation with Tim Robinson
on his thoughts about becoming an Armenian Priest

by Arlene Boyd

InJuly of 1992, former Baptists Tim and Marsha Robinson became confirmed members of the Armenian Church at St.
Vartan Church (Oakland, California). Though neither is of Armenian descent, Tim and Marsha jotned the Church Choir,
became involved (n two Church Bible Studies, and the Sunday School. After a year in the Church, Tim, with a Seminary
background, felt a call to the priesthood in the Armenian Church. He met with Archbishop Vatché Hovsepian, Primate
of the Western Diocese, regarding this desire, and received an initial positive response from the Primate. The following

interview probes Tim’s journey to the doors of the Armenian Apostolic Church.

Q. Tim, I'msureyou’ve been asked
this before: What brought you and
your wife Marsha—-Christians who
are not of Armenian descent - to
the Armenian Church?

TR: Marsha and I were raised as
Fundamentalist Baptists. Iwould
say that for a variety of reasons,
we grew weary of that tradition. (I
don’'t want to be too negative;
thereare things I truly appreciate
about my background.) After I
graduated from seminary, and
after an abortive attempt to get
into full-time ministry, we drifted
away from the Baptist Church
and we didn’t know where to turn.
Frankly, we just put church and
God on the back shelf for a couple
ofyears. But we couldn't live that
way. Speaking for myself, I felt an
enormous loss, a “hole” in my life
without God. I beganlooking for a
way back to God and to the
Church. About that time, a mem-
ber of the local Armenian Church
dropped into Xerox (my former
employer) shopping for a copier
for the church. We discussed copi-
ers for a few minutes and spent
almost an hour talking about the
church. The member was the
Parish Council Chairman of St.

Vartan and former Diocesan
Council Chairman of the Westermn
Diocese. He was a wonderful
ambassador for the church and
invited us to attend services. We
attended a few weeks later. We
have been going ever since.

Weweren't serious at first
about becoming Armenian Or-
thodox or joining the church, but
we enjoyed it and kept coming.
The pastor, invited us to attend a
church Bible study. This was
shortly before Easter, so we also
attended the Holy Week services.
The more we attended, the more
we talked and read, the more
both Marsha and I became con-
vinced that this is where we
wanted to be. InJuly 1992 - after
attending St. Vartan's for six or
seven months - we were con-
firmed in the Armenian Church..
Thus far | have no regrets, except
perhaps that I didn't find the
Armenian Church earlier in my
life.

Q. What is your early religious
and spiritual background?

TR: Both Marshaand Iwere raised
in very religious families. My par-
ents are devout Baptists. They

Window Vol. IV, No. 3, 1994

prayed for my birth (almost a
parallel to the Samuel's story)
and dedicated me to God’s ser-
vice. At five years of age, | made
the expected public profession of
faith associated with baptism.
Even as a small child, I felt a deep
sense that God wanted me to
serve Him. When I was asked
about what I wanted to be when |
grew up, | would usually an-
nounce that I wanted to be a
“pastor.” I was brought up in
Sunday School. I participated in
church youth groups, led wor-
ship and did a lot of personal
evangelism. 1 was at church all
day Sunday and two nights a
week. [ wasn't a particularly re-
bellious youth, but as a teenager
Iresented the church’s restraints.
My relationship with God wasn’t
thebest. However, whenIwas 18,
I became involved in a home Bible
study that my father was leading.
As we studied St. Paul’s Epistle to
the Romans, | embarked on a
voyage of self and God discovery.
I began to see my own responsi-
bility for my sin. I had acknowl-
edged that in the past, but in my
muddled teenage mind I blamed
others for my shortcomings. And
I had gotten to the point that I
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would bargain with God - “I will
perform these religious duties,
and you will leave me alone or
perhaps bless me in some way.” |
realized once again that [ was a
sinner and needed torepent—no
matter how much work I did for
God, He owed me nothing. I re-
newed my dedication to God.

Q. How did this experience, this
re-awakening, effect your life?

TR: Immediately after high school,
I attended a small Fundamental-
ist Bible College. I wanted to un-
derstand more about my faith. 1
wanted to understand God, the
Bible and what being a Christian
was really about. My one year of
Bible college was a terrible disap-
pointment. I wound up more con-
fused than enlightened. So I en-
rolled at San Francisco Baptist
Theological Seminary as a spe-
cial student for two years, taking
the normal battery of graduate
Ievel classes, including Greek and
Hebrew. The seminary was very
conservative, but I benefited from
my studies. After two years, I
decided to returm to college to
finish my undergraduate degree.
[ went to California State Univer-
sity at Hayward and graduated in
1980, with a B.A. in English.

9, Where did you finishyour Semi-
nary study?

TR: I received my Master of Di-
vinity degree from Western Bap-
tist Seminary in Portland, Or-
egon. Western was a more broadly
“Evangelical” school, a place
where I could expand my theo-
logical understanding. At West-
emn | first became aware of and
sympathetic to other schools of
theology, including Orthodoxy.
Two elective classes especially
made me more cognizant of the
Orthodox position: the first was a
class in the History of Christian
Worship. By the end of the course,
I found myself becoming much
more liturgical — 1 wanted to
hear the Creed, to say the Lord’s

In Americaq,
you're not
married to
your church,
you're “just
living together.”
If you have @
serious argu-
ment with your
church, it’s
time to split.

Prayer, etc. Ironically, my beloved
professor was an Armenian Bap-
tist! I also took a class in Histori-
cal Theology. Since the professor
specialized in the Early Church
Fathers, we concentrated on the
Pre-Nicene through Pre-Reforma-
tion period. I discovered the Ap-
ostolic Fathers, St. Augustine,
St. Clement, etc., and I realized
what gaps of attitude, style, and
thought lay between them and
myself. By the time 1 graduated
from Western, I had concluded
that Baptists were just another
Christian sect, that there was

Window Vol. IV, No. 3, 1994

nothing particularly “right” about
being Baptist.

Q. What did you do after graduat-
ing with your M.Dtv.?

TR: After an ill-fated attempt to
become a foreign missionary, I
took a job teaching Sophomore
English and Special Education at
a Christian High School. I also
worked part-time at a small Bap-
tist Church. After some time, how-
ever, with school loans coming
due, it became financially im-
perative that I find other work. So
I began working for Xerox. Sadly,
when I left my teaching job and
my ministry position, I closed the
Bible, closed the door of the
Church, and didn’t go back for
several years. We attended
churches near us, but we did not
want to get involved. During the
next four years at Xerox, I poured
myself into learning all there was
tolearn about corporatelife, sales,
and marketing, and I tried to
forget about everything else. 1
didn’'t abandon Christianity alto-
gether or my Christian moral po-
sitions, but I couldn’t commit
myself to church for awhile. When
we went to church, we would go
to an inner city Charismatic
church near us or to the Roman
Catholic Church down the block
or to the Greek Orthodox Cathe-
dral.

Q. What made you decide to join
the Armenian Chuwrch and not an-
other Orthodox Church?

TR: Marsha and I truly believe
that the Holy Spirit has led us to
the Armenian Church. Forus the
Church is a spiritual refuge. We
were like weary people wandering
through a maze, a wasteland of
spiritual chaos, looking for help,
looking for direction, and God
brought us to the Armenian
Church. We have certainly vis-
ited other Orthodox churches,
and we have formed friendships
in those churches, but we prefer
the Armenian Church.
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Let me make just a few
observations here about the
American church scene. Ameri-
cans frequently “shop” for their
churches the way they shop for
their clothes: “They have a nice
pastor, but they don't have a nurs-
ery. Oh, this church has such a
nice music program; let's go here
for a while!” There is in American
religious thought an ethos of radi-
calindividualism, a sense of root-
lessness, a lack of commitment
— Americans typically form weak
ties to their churches. In America,
you'renot married to your church,
you're “just living together.” If
you have a serious argument with
your church, it's time to split.
This fits very well with American
ideals and notions about personal
freedom. But Orthodox churches
in general, including the Armen-
ian Church, have a better vision
of the Church. The Orthodox
understanding is real, organic,
doctrinal, confessional UNITY. We
can’'t always pull this off, but at
least the vision is there. I appre-
ciate the organic tie Armenians
feel to their Mayr Yegeghetzi. The
Armenian Church has problems,
justlike any church. Marsha and
I see that, but the Armenian
Church holds strongly to the Ap-
ostolic Tradition. The Armenian
Church has been very satisfying
to us spiritually in a way we have
never experienced before. The
morewelearn about the Church'’s
Tradition, the more we appreci-
ate it. And we are coming to this
as seasoned believers who have
experienced almost every form of
Christian worship and are aware
of the pitfalls that can beset a
church and its people.

Q. When did you start to think
about priesthood in the Armenian
Church?

TR: As I mentioned, I felt the call
to ministry in my life when [ was
very young. Every Christian is
supposed to make certain com-
mitments to Christ and to His
body the Church: commitments
of time, participation — first level
commitments. Everyone is sup-
posed to be a “minister” in that
sense. The church also has al-

ways acknowledged other levels
of commitments: the orders, mo-
nasticism, professional ministry,
teaching. I've always felt a dis-
tinct call to this kind of ministry.
Being involved in the Armenian
Church revived that call. I've al-
ways been a little hesitant about
being a pastor, butI nolonger feel
that hesitation —it's what I desire.
I've never been so willing to take
that step, to say “yes” to the call.
God has finally brought me to
where 1 amn single-minded in my
ambition. Let me add that I also
have developed a keen new sense
of my unworthiness for this holy
work. God has lowered me a few
notches from where I was right
after I graduated from seminary
and thought I knew “absolutely
everything.” I realize more and
more my inadequacy and the ne-
cessity of God’s grace.

Q. How have your family and
JSriends responded to your becom-
ing an Armenian Orthodox and to
your call to the priesthood?

TR: Our non-Armenian friends,
including the people with whom I
attended seminary, have all been
fairly accepting of our involve-
ment in the Armenian Church.
They may not know what “Ar-
menian” or “Orthodox” mean, but
they are open. Marsha's family
was quite accepting. My father, a
life-long Baptist with a typical
anti-Roman Catholic bias, had
some reservations: “Looks and
feels Catholic. Must be wrong.”
Poor Dad! He prayed for me and
wept for my soul when Iwasn’tin
church, and when I finally did go
back, I wound up in something
utterly unknown to him. He in-
formed me that he wasn't sure
that I was still a Christian! After a
number of conversations, I con-
vinced him that I was indeed fol-
lowing Christ. He still has his
doubts about my being a priestin
the Armenian Tradition, but he
prays for me anyway. Marsha is
extremely supportive.

Q. What is the experience of the
Armenian Badarak - the Divine
Liturgy - like _for you?

TR: I feel at home in the Badarak.
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What I especially like about the
liturgy is that it seeks to incorpo-
rate the whole person - physical,
spiritual, intellectual, emotional
-into one experience. God speaks
to me in that liturgical framework
through the joining together of
matter and spirit, just as we as
humans are a combination of
those two elements.

In traditional Baptist
churches, worship is essentially
alecture orbusiness meeting with
hymns and an offering -~ every-
thing is cerebral. It is more of an
assembly to talk about God, sing
about God and every once in a
while talk Him to make sure He is
still there. There is little empha-
sis on direct experience with God.
In the Armenian liturgy there is
the sense of standing before God
Himself and addressing and wor-
shipping Him - singing to God,
praying to God as a unified com-
munity. Participating in the
Badarak means participating in
something larger than yourself,
beyond your parents, beyond your
own baptism. It's a worship ser-
vice that connects you to Chris-
tians of every age. We were sur-
prised that so many Armenians
are in the “worship grandstands”
in the congregation. They seem
afraid to participate, to singalong,
to enter in. The people are actu-
ally apologetic about the service.
They complain: “Tsk! So long and
in Classical Armenian.” Growing
up in the American Fundamen-
talist movement, we grew accus-
tomed to a tremendous time com-
mitment throughout the week.
Members are expected to be at
Church for Sunday School (God
forbidyoushould belate!), Church
service (typically 3 hours com-
bined with Sunday School), Sun-
day evening service and then
prayer meeting on Wednesday
night, plus Bible study or visita-
tion on Thursday.

The Badarak isn’'t too
long. And Armenian isn't that
hard. It is important to under-
stand what is happening, “wor-
shipping God with my mind,” as
St. Paul says, so even though I
am learning Armenian and learn-
ing the Badarak, 1 always follow
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along in the liturgy translation.

Q. As a “non-ethnic” member of
the Armenian Church, how have
the people responded to you and
your wife?

TR: Overall the people we've en-
countered in the community have
been positive about our member-
ship. Many are curious about how
wegothere and why. We tell them
frankly that we were looking for a
spiritual home, and the Armen-
ian Church gave us what we were
looking for.

Q. What particular challenges do
you see in your involvement in the
Armenian Church?

TR: On the practical side, the
language is a challenge. We real-
ize the absolute necessity of be-
coming as fluent as possible in
the Armenian language. It's a
challenge that can be accom-
plished. It is perhaps unusual for
a non-ethnic to feel at home and
to be called to service in an ethnic
church. This is not the church of
my ancestors —most were either
Protestants or Roman Catholics.
My situationis that of the adopted
child: T am not here because I
was born into the church. I am
here because I choose to be here
— or I should say, God chose to
put me here.

In many ways my situa-
tion is a reflection and a result of
the Armenian Diaspora. The Di-
aspora, especially here in
America, is after all firmly en-
trenched. Most people here are
not going to move back to Armen-
ia, and by way of intermarriage,
there are more and more non-
Armenian members in the church.
Archbishop Vatché's affirmation
of Marsha and me is a word of
encouragement to non-Armen-
ians who are part of the commu-
nity. It is, I think, an affirmation
of our legitimacy. I think our Arch-
bishop is quite courageous in
accepting us. He is taking a great
step of faith, perhaps in remem-
brance of the fact that not all
early leaders of the Armenian
Church were ethnically Armen-
ian. If you are a member of any
church and you feel a call to

| do not want
the Church o
become more
Protestant or
more Westem...
If anything, |
would like it o
become more
Armenian

service, there should be some
way for you to express that call. If
you are restricted because of your
heritage, then the Church is say-
ing that it is a church for only one
sort of people. This is, I think,
distinctly apart from our Chris-
tian ideals and a situation in
which the Church loses out on a
potential ministry.

Let me also emphasize
that 1 am not here to teach the
Armenian Church or to set the
Church right. I came as a seeker
and alearner. I do not want to see
the Church become more Protes-
tant or more Western. God forbid!
If anything, I would like the
Church to become more Armen-
ian! We meet Armenians whowant
the Church to go in half-a-dozen
different conflicting directions. I
suspect that many of those direc-
tions will lead to at least a loss of
identity or even to destruction.
Copying some other church’s
forms and philosophies means
borrowing that church'’s problems
as well. What if the Armenian
Church were torecapture its own
tradition and roots? We all say
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that the founders of the Armen-
ian Church were wonderful
people, but if we really want to
honor the Church fathers and
mothers, if we really want to claim
St. Sahag and St. Mesrob, St. .
Vartan, St. Santooght, St. Nersess
Shnorhali as our ancestors -
physically or spiritually - then
shouldn’twe seek to imitate them?
What made them great? Prayer,
devotion to Christ, sacrifice, love,
humility, doctrinal purity, love
for the Scriptures, dedication to
the Apostolic Tradition. We can
be the same kind of people today.
We have the same power - the
Holy Spirit. We have the same
Sacraments; this is essentially
the same Church. We just lack
the will and the faith. And I think
we are too easily distracted by the
idolatry and materialism around
us. We lack the conviction that all
Saints seem to have had: that
Jesus Christ is the only answer to
life, that no one else has any real
answers.

Q. What does the future hold for you?
TR: Testing and blessing! Arch-
bishop Vatché has given me his
blessing to pursue my studies
toward the priesthood, in the Fall
of 1994. ] am studying Armenian,
working in the church, serving on
the Parish Council and working
on taking care of practical mat-
ters: passports, consolidating
personal effects, etc. His Emi-
nence wants to send us overseas
right away, and we will probably
be abroad in Jerusalem or Ar-
menia for at least a year or two.
We are trying to stay focused in
the midst of many distractions.
My mother nearly died late last
year; Marsha’s father just got out
of the hospital with a heart ail-
ment. My employer, Xerox, just
laid me off in January! God is
evidently testing my resolve and
trying to teach me to trust Him
more than I have. As always, we
are in God's hands.

Interviewer Arlene Boyd is a graduate
student of theology in Berkeley, CA.
Prior to graduated studies, she was
Program Coordinator at St. Nersess
Armenian Seminary, New York.
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A Non-Armenian’s Perception
of the Armenian Church Parish

through the pages of

The Armenian Reporter Int'l

by Hratch Tchilingirian

The scenario:

A non-Armenian is interested in joining an Armenian Church parish in the
East Coast and ts looking for some information. She does not know much about
the Armenian community or the church. As an "objective observer,” she gets hold
of seven issues of the Armenian Reporter International, October 1-November 12,
1994, to learn about Armenian Church parish life. At first, she finds the Reporter
to be somewhat tabloidish and sensational, nevertheless, she finds many an-
nouncements about the activities of Armenian parishes in six states. She goes
through the news releases, announcements, calendar of events and the photos,
and finds the following about Armentan parishes:

Eighteen parishes are having 32 events, from October 1 to December 31, 1994,
There are 17 dinners, 13 bazaars, (that is, 32 opportunities to taste Armenian
Jood), 4 cultural events (a lecture,a book fair, a jazz concert and a talent show), 2
celebrations of Armenia’s independence, 1 _fur and leather sale, and 1 seminar on
Halloween's satanic nature. For October 8, she finds two dinner dances taking
place in the New York area; on November 12, two bazaars taking place at the
same time; and on November 26, two more dinner Kef nights within miles of each
other.

Overwhelmed by these events, she tries to make sense of these numbers. She
calculates that 81.5% of the events are dinners and bazaars, 16% are cultural,
2.5% educational. .

This is how Armenian parish life is presented in the Armenian Reporter Inter-
national for a three month period.

Of course these numbers are not conclusive. There are other types of activities that go on in
Armenian parishes - Bible studies, Sunday School, adult education classes, etc. However, it is interest-
ing to note that during the above mentioned period, not one religious activity was announced. There
could be many reasons for this. Our purpose in this brief survey is not an attempt to find scientific
correlations or implications of numbers, but rather to present what is already obvious, i.e., the news
releases and announcements that are sent by the parishes to the Armenian media. We are not ques-
tioning the validity or representativeness of these numbers, we leave that to a more scientific study of
these issues in the future. Our purpose is to provide some data for reflection, analysis and discussion.

We hope that this survey will provide an opportunity for our parishes to evaluate and scrutinize
their overall parish activities and mission. After all, it is not only non-Armenians who are interested in
becoming part of the Armenian parish - there are many Armenians who are searching as well.

Window Vol. IV, No. 3, 1994
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ANNOUNCEMENTS
IN 742 /7L OCTOBER 1-NOVEBER 12, 1994

18 PARISHES

(Diocese 14, Prelacy 4, NY, NJ, CT, MA, DC, FL)

October 1-December 31, 1994

38 EVENTS: 81.5% Dinner/Bazaar;
16% Cultural
2.5% Educational

"MOST ACTIVE"
PARISHES
(October 1-December 31. 1994)

Srt. Sarkis, DougLasTon, NY
5 banquet/dinner/food fair

HoLy MARTYRS, BAysiDE, NY
3 dinner/bazaar; 1 cultural

St. LEON, FAIR LAWN, NJ
3 dinner/bazaar; 1 cultural

PARISH

EVENT

DATE

JURISDICTION D' B? C° E*

St. Mary, Washington, DC
St. Mary, Livingston, NJ

St. Vartanantz, Ridgefield, NJ
Holy Cross, 187th St. NYC
St. Sarkis, Douglaston, NY
Holy Resurrec., New. Brn, CT
St. James, Westchester, NY
St. Leon, Fair Lawn, NJ

Holy Trinity, Cambridge, MA
St. Leon, Fair Lawn, NJ

St. Peter, Watervliet, NY

St. Gregory 1ll. NYC

St. Sarkis, Douglaston, NY
St. Thomas, Tenafly, NJ

Holy Martyrs, Bayside, NY
Holy Cross, Union City, NJ
St. Sarkis, Douglaston, NY
Holy Trinity, Cambridge, MA
St. Vartanantz, Ridgefield, NJ
St. Vartanantz, Ridgefield, NJ
St. Sarkis, Douglaston, NY
Holy Martyrs, Bayside, NY
St. Mary, Livingston, NJ

St. Thomas, Tenafly, NJ

St. George, Hartford, CT

St. David, Boca Raton, FL
Holy Cross, 187st St. NYC
St. Leon, Fair Lawn; NJ

Holy Martyrs, Bayside, NY
St. Sarkis, Douglaston, NY
Holy Trinity, Cambridge, MA
Sts. Sahag/Mesrob, Wyn., PA
St. Gregory Ill. NYC

St. Gregory, Ill. NYC

Holy Martyrs, Bayside, NY
St. Gregory, Mermc. Vly, MA
St. Leon, Fair Lawn, NJ

St. Thomas, Tenafly, NJ

Independence day
Fashion Show
Book fair

Kef Night
Dinner dance
Picnic
Banquet
Lecture

Rug sale

Food fair
Banquet

Jazz concert
Banquet
Dinner dance
Independence day
Bazaar
Dinner dance
Banquet
Seminar
Baazar

Food fair
Food fair
Dinner dance
Baazar
Banquet

Food fair
Baazar

Fur & leather sale
Kef time
Dinner dance
Baazar

Food fair
Baazar

Talent show
Dinner dance
Gala dinner
Gala dinner
Gala dinner

October 2, 1994
October 5, 1994
October 7, 1994
October 8, 1994
October 8, 1994
October 9, 1994
October 9, 1994
October 11, 1994
October 13, 1994
October 15, 1994
October 16, 1994
October 21, 1994
October 22, 1994
October 22, 1994
October 23, 1994
October 28, 1994
October 29, 1994
October 30, 1994
October 30, 1994
November 4, 1994
November 5, 1994
November 12, 1994
November 12, 1994
November 12, 1994
November 13, 1994
November 19, 1994
November 20, 1994
November 20, 1994
November 26, 1994
November 26, 1994
December 2, 1994
December 3, 1994
December 4, 1994
December 4, 1994
December 17, 1994
December 31, 1994
December 31, 1994
December 31, 1994

Diocese [ |
Diocese
Prelacy
Diocese
Prelacy
Diocese
Diocese
Diocese |
Diocese .
Diocese
Diocese
Prelacy
Prelacy
Diocese
Diocese
Diocese
Prelacy
Diocese
Prelacy ]
Prelacy

Prelacy

Diocese

Diocese |
Diocese

Diocese [ |
Diocese
Diocese
Diocese
Diocese
Prelacy
Diocese
Diocese
Prelacy
Prelacy ]
Diocese
Prelacy
Diocese
Diocese

CATEGORIES: 'Banquet, 2Baazar, *Cultural, *Educational.

Window Vol. IV, No. 3, 1994

Chart by HT & Window staff




page 12

The Witnhess of the
Armenian Church
in the Diaspora

A Conversation with

ARCHBISHOP ARAM KESHISHIAN
Moderator of World Council of Churches and
Prelate of the Armenian Church in Lebanon

by Hratch Tchilingirian

Archbishop Aram Keshishian, as Moderator of the Central and
Executive Committees of the World Council of Churches, has the
highest position within the structure of WCC. The General Assembly
of WCC convenes every seven or eight years. The Assembly elects the
Central Committee, comprised of 168 members, a Moderator and two
Vice-Moderators. The Moderator, the two Vice-Moderators and the
General Secretary are the four officers of WCC. Archbishop Keshishian
is the author of several books, among them Witness of the Armenian
Church in a Diaspora Situation; Concilliar Fellowship; Orthodox

Perspective on Mission.

THE ARMENIAN CHURCH IN
THE DIASPORA

Q. In your book, The Witness of
the Armenian Church in a Di-
aspora Situation, you discuss the
theological aspects of the mission
of the Armenian Church in the
Diaspora. However, now that
there are new conditions in Ar-
menia -and as such the Diaspora
- and as we come to the close of
the twentieth century, what are
some of the challenges facing the
Armenian Church and her wit-
ness today?

ARCHBISHOP ARAM: This is a
very timely and important ques-
tion. We need to wrestle with this

question constantly, seriously
and creatively. Because today we
are living in a new situation. We
are facing new realities and prob-
lems. We are facing new difficul-
ties and perspectives, new pros-
pects. The Armenian Church can-
not and should not be the same
as she used to be a few years ago.

Where are weas achurch?
I hear from here and there, some
critical and challenging questions
about the Armenian Church.
Some say that the Armenian
Church'’s role is diminished now.
Some say that the Armenian
Church is very much
marginalized. Some say that the
Armenian Church should become
a spiritual institution. Some say
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that the Armenian Church has
no political role to play. These are
questions that are realistically
and honestly raised in different
communities, including Armen-
ia. I think these are healthy and
constructive questions, if are se-
rious enough to deal with them.

Let me make a very strong
statement; we need to redefine,
we need to reorganize and reori-
ent the role, witness and mission
of the Armenian Church today.
However, in order to do this, we
need to look at our history. (His-
tory is a continuing reality. We
cannot departmentalize history.
We cannot draw lines of demar-
cation between various periods of
history. History is one reality.
Therefore, the holistic approach
to history is very important).

When we look at the his-
tory of the Armenian Church -
within the broader history of the
Armenian nation — we clearly see
a few important things - things
that we need to bear in mind
when we speak about the present
conditions and the role of the
Armenian Church.
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First, the identification of
the Armenian nation with the
Armenian Church. This is not an
accident. This was not due to the
circumstances that the Armen-
ian nation and church went
through. No. This is the authen-
tic expression of what we call the
church as being “the people of
God.” The church is not an insti-
tution. The church is the com-
munity, the people of God. There-
fore, the church can never be
conceived as being an institution
among other institutions. The
church cannot be conceived as a
reality outside the context of the
community. No. The church is
the people, the community. This
identification — which is a very
profound ecclesiology - is very
much real and existentially ex-
pressed in our church, in our
nation. The church has been so
much identified with the life of
the nation, that to draw a line of
demarcation between the two
would be very artificial. Theiden-
tification of the church with the
nation is a profound historical,
theological reality that we see
strongly manifested in the life of
our church. Of course, the his-
torical circumstances helped the
Armenian church and nation to
dissolve. We cannot deny this. In
the absence of political power,
the church assumed - to a cer-
tain extent and sense - the politi-
cal role. This is very important.

Secondly, the role of the
Armenian Church has been, par
excellence, a national role. The
Armenian Church has been a
national church. Sometimes, the
national role of the Armenian
Church has been identified with
a political or cultural or social
role. In the course of history and
because of historical circum-
stances, the spiritual, ecclesias-
tical and evangelistic dimensions
and role of the Armenian Church
were overshadowed by the
church’s assumed political or
national role. I am saying this
without any interpretation - this
is a fact. The historical course

Christianity has
become just d
heritage, just a
label, just a
name. It is noft
a living reality.
It is fime that
the church
penetrates
into the life of
our people,
our communi-
ties, to re-
evangelize, to
spread the
Christian faith
and fo sow the
seeds of faith.

has urged the Armenian Church
to dissolve with the nation.

These are the two main
historical realities that one has to
take into consideration when
speaking about the present.

In light of the new cir-
cumstances that are emerging in
the life of the Armenian nation
today - both in Armenia and the
Diaspora — we need to redefine
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the role of the Armenian Church.

Q. How do you redefine the role of
the Armenian Church?

ARCHBISHOP ARAM: Of course,.
redefining does not mean that the
Armenian Church should cease
to be what it used to be - the
church of the nation, (I do not
want to say “national church”,
because the terrn has different
connotations today, for instance
it might mean a “nationalistic
church”). The Church of the Na-
tion — the church being the people
of God - should not become just
another institution. For many
centuries, the Armenian Church
became not only a depository of
Faith, butalso a depository of our
Armenianness. Our
Armenianness was maintainedin
the church. Our Armenianness
was kept intact in the church.
The church becarme the birth place
of our “Armenian soul.”

Q. In this regard, should the Ar-
menian Church today continue
to be a depository of
Armenianness?

ARCHBISHOP ARAM: It is impor-
tant that we become down to
earth, practical and existential
and not theoretical. Any theoreti-
cal, conceptual evaluation of the
present role of the Armenian
Church could lead us to misin-
terpretations and misunder-
standings. The church is an exis-
tental reality. The church is a
part of life. Today my question is
whether the Armenian Church
should be the same in Armenia,
asitisinNewYork orinLebanon,
or elsewhere? | am not sure
whether we can establish a com-
mon denominator, a common
concept or a common definition
of what the Armenian Church
should be. The Armenian Church
in Bourj Hamoud [Lebanon]
should not be the same as itis in
Manhattan or in Yerevan or in
Karabakh. I can say the same
thing for the Presbyterian church
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and for all other churches. As 1
said, the church is an existential
reality and it should be under-
stood within the context of a given
community. For example, in Ar-
menia, we need to redefine the
role of the church according to
the conditions that the people are
facing in Armenia and in
Karabakh. The same thing is true
in the various parts of the Di-
aspora.

But let me try to identify
some areas of concern and en-
gagement, thatin my humble view
could become common denomi-
nators in a general way. First, in
view of the fact that today we have
an independent Armenia and an
organized political power in the
Diaspora, the role of the Armen-
ian Church should become less
and less political and more spiri-
tual. This does not mean that the
church should not deal with po-
litical issues. Lets be clear, if one
says that the church should not
deal with political questions, per-
sonally, Icannotaccept that state-
ment - that is very stupid and
superficial statement. Thechurch
cannot be apolitical. Jesus is a
political reality, a political event.
When we say politics, we should
not mean the position of the
church toward this government
or country, etc. The church
should not deal with minor things.
But politics that concerns the
whole life of our people, the des-
tiny and future of our people. In
this respect, the church has a
decisive role to play. The church
has an important voice in this
respect — for instance concerning
the Armenian Genocide, the Ar-
menian Cause, concerning the
highest interests of Armenia and
the Armenian people. The church
has a central role to play there.
We have to be very clear about
this distinction of politics and
politics.

Q. How about the church and the
political parties?

ARCHBISHOP ARAM: The church
should not identify itself with any

political structure or with any
political organization or political
ideological orientation. Otherwise,
the church ceases to be a church
and becomes a political organiza-
tion. When the issues concern
the whole Armenian nation, then
the church has to play its role.

Q. Going back to the spiritual role
of the Armenian Church, how do
you see this role today?
ARCHBISHOP ARAM: Now that
we have an independent Armen-
ia, the church should shift its
emphasis from the political to the
spiritual. The role of the Armen-
ian Church was so much nation-
alized that the spiritual role of the
church, due to the circumstance,
was undermined, diminished,
marginalized. It is time that the
church reassumes her ecclesias-
tical, churchly, spiritual, evange-
listic, missionary role in the life of
the Armenian nation.

Q. Could you identify specific ar-
eas that the church needs toreor-
ganize?

ARCHBISHOP ARAM: In my view,
the first is the area of Christian
education. People need to be re-
Christianized, re-evangelized in
Armenia, as well as in the Di-
aspora. We claim to be the first
Christian nation, however; Chris-
tianity - in many parts of our
community life — is not a living
presence. Let's be honest about
this. Christianity has becomejust
a heritage, just a label, just a
name, itis not a living reality. It is
time that the church reaches,
penetrates into the life of our
people, our communities, to re-
evangelize, to spread the Chris-
tlan faith and to sow the seeds of
faith. This is the primordial role
of the church. For example, let's
take mission. For us mission is
not outreach, in the sense of bring-
ing the Gospel to non-Christians.
Our mission is mostly inreach.
Today, we urgently need to build
up our communities. We lack to-
day a well organized Christian
education in our communities.

Window Vol. IV, No. 3, 1994

Christian education is the raison
d'étre, the essence of the mission
of the church. It is not just a
curriculum, it is more than that.
The whole presence, the whole
action of the church is one of
essentially a Christian education.
Therefore, the Armenian Church
should reorganize itself in such a
way that Christian education be-
comes a top priority — not only in
Armenia, butalsoin the Diaspora.
And 1 cannot emphasize this
enough. Today when we discuss
church priorities, we speak in
such a way that Christian educa-
tion is only needed in Armenia.
Weneed Christian education also
in the Diaspora. In the Diaspora,
our communities are directly ex-
posed to the danger of losing first,
their Christian identity and sec-
ond, their Armenian identity.
Therefore, this should be a top
priority for us today.

The second area of con-
cern is diakonia [service].
Diakonia is an integral part of the
mission of the church. Many of
our churches are doing diakonic
work - for instance, we are doing
this in Lebanon. However, this is
notwell organized on alarge scale.
What we need is to give a new
dynamism, a new creativity and
new structural, organic manifes-
tation to the mission of the Ar-
menian Church. This is particu-
larly important in Armenia today.
By saying this, 1am not criticizing
anyone. lamjust stating the facts.
Today, the Armenian Church in
Armenia is not well organized to
do diakonia. 1 have to say this. We
need to take this matter very se-
riously. Besides education and
diakonia, we need evangelism.
These three aspects of church
missionareinterrelated and com-
pliment each other. The evange-
listic dimension of our churchly
existenceis of crucial importance.
In fact we have lost our sense of
evangelism. Preaching, teaching,
praying are part of evangelism.
But we have lost our true under-
standing of this. Today, both in

{continued on p. 16)
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Champagne Spirituality
and Pontifical Dreams

The Election of a new Catholicos in Perspective

Following the death of His Holi-
ness Vazken 1 (1955-1994), the
thoughts of the Armenian people
are onceagain turned to thelikely
profile of the next Catholicos -
needed to lead the Armenian Ap-
ostolic Orthodox Church into the
next century. Certainly, the role
and remit needs to be redefined,
because the world in 2000 and
beyond will be very different from
the one Vazken | was raised and
operated in. The plaudits won by
the deceased pontiff for his ef-
forts in the repatriation project
and as peacemaker are no longer
required in the new world order.
Armenia and Armenians have
inhaled freedom and wish to ap-
ply their new found political eman-
cipation to their spiritual lives.
On the battlefield, where com-
munists squared off against capi-
talists, we now find progressives
lined up against conservatives.
In order to ensure that this war of
ideologies claims only a handful
of casualties, the new Catholicos
will have to reconcile the tradi-
tionalists’ concern for authority
with the progressives’ need for
change.

As the barriers between the
church in the homeland and in
the Diaspora are dismantled, as
the global Armenian community
becomes every day more evident,
the one hundred thirty first
Catholicos will have to be con-
scious of this rich potential and
be capable of channeling the di-

by Fr. V. N. Nersessian, Ph.D,

verse forces of his global church
into a solid base. If the new
Catholicos exerts a centripetal
force on the Church, he must be
aware of ignoring its outposts. In
this light the new Catholicos must
restore the collegial spirit of the
church, allowing greater say to
the bishops’ synod, where issues
of pastoral significance are de-
bated. Under the leadership of
the previous Catholicos this par-
ticipatory approach was stifled.
His successor must ensure thatit
is revived.

The past decade in our
Church'’s history was dominated
by a single project evaluated by a
leading church figure of blessed
memory as the well being of Holy
Etchmiadzin as a “physical plant”.
A building project was pursued
with a mechanical consistency
that veiled an incapacity for fresh
thought about the problems of
the nineties and beyond. The
episcopacy’s failure to exercise
its corporate responsibility —and
to suggest and devise an alterna-
tive strategy for the Church - is
also too apparent and thus we
find the Church drifting rudder-
less. The hollowing out of the
collegial ethos may prove to be
the most damaging legacy of the
past half century.

Of the forty-five candidates
(see Window, vol. 1V, 2, 1994)
forty-four were consecrated by
Vazken I and owe their position
and allegiance to him. A great
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number of them - with spin tin-
gling audacity —are solemnly can-
vassing in unprincely haste for
the throne of St. Gregory the lllu-
minator. The service ethic, which
Vazken 1 encouraged follows very
closely the example of the noble-
man who entrusted his kingdom
to a group of functionaries. These
clergy - with the support of lay
lords and collaborative stake-
holding affiliations - devoted their
total energy exclusively to climb-
ing the greasy pole of patronage.
Taking advantage of situations,
(the earthquake, the political up-
heaval in Armenia, the conflict in
Kharabakh), and with various
partisan ideologies, the mission
of the Church was advanced by
aid ferrying, airport tarmac photo
opportunities and publicity hun-
gry bishops and archbishops.
Thus, this generation of bishops
and archbishops moved through
the ranks under the patronage of
lay benefactors with an ease as
impudent as it was embarrass-
ing. No job was subject to termi-
nation, and candidates were re- -
warded for past duties, rather
than because of their fitness for
the post. While those who did not
succumb to champagne spiritu-
ality were dismissed, condemn-
ing them to fulfillment outside
the monastery walls (Gospel of
St. Luke 19:1-25).

In fact, in 1908 following the
death of His Holiness Mkrtitch 1
Vanetsi (also called Khrimian
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Hayrik, 1892-1907), Karekin
vartabed Hovsepiants (later to be-
come Karekin I, Catholicos of the
See of Cilicia, 1867-1952) pub-
lished a small monograph entitled
Maghakia Ormanian: the Election
of a Catholicos (Tiflis, 1908). The
aim of the book was to repudiate
the charges leveled against Arch-
bishop Ormanian by the partisan
ideologs and advance his candi-
dacy for the catholicate of All Ar-
menians. In its brief introduction,
the author firmly advocates, that,
for the renewal of the Armenian
Church, Archbishop Ormanian is
the only candidate who is, “the
most able, educated and who pos-
sesses formidable executive abili-
ties, and hence the only worthy
candidate for the throne of. St.
Gregory the Mluminator.” 1t is in-
teresting to note, that following
the death of Catholicos Mat'eos II
Izmirlian of Constantinople (1908-
1910) the above mentioned book
was reprinted (Tiflis, 1910), indi-
cating that the author still be-
lieved that Archbishop Ormanian
was a potential church leader.
Looking at the present situation, I
am inclined to describe it in the
words of St. Matthew, “the place is
desolate and the time has slipped
by”. (14:15)

In this definitive hour in our
church history, I keep chuming
in my mind the words, “... if salt
has lost its taste, how shall its
saltiness berestored?” Itis hoped,
that, when the time comes to
electanew Catholicos, the candi-
dates and the delegates will re-
member the words of the Apostle,
“for it is fitting that we should
have a high priest, holy, blame-
less, unstained, separated from
sinners”. (Hebrews 7:26).

The Rev. Fr. Nerses V. Nersessian is
the Curator responsible for the British
Library’s collections in Armenian and
otherlanguages of the Christian Middle
East. He is a priest in the Diocese of
the Armenian Church of England. Re-
cently, Fr. Nerses’ encyclopedic bibli-
ography of sources on Armenia and
Armenian studies was published in
Oxford by Clio Press (1993), where he
provides 880 listings of books and
articles with a short annotation of
each work.

Abp. Keshishian Interview

(Continued from p. 14)

Armenia and the Diaspora, we
need to reevangelize our commu-
nities, giving them a sense that
they are a part of the wider Chris-
tian community — a sense of be-
longing to Jesus Christ. For in-
stance, our sermons have become
very nationalistic, I understand
this to a certain extent, however
not at the expense of the spiritual
or evangelistic mission of the
church. In our sermons we have
to teach the Good News. As with
Jesus Christ, the Good News had
a political dimension, and in our
church the nationalistic dimen-
sion should be there, however,
we should not put the emphasis
on the political aspect. The
church has to become a church.

Q. Many people would say that in
order for the church to be and do
the things that you mentioned,
you need well educated and dedi-
cated workers in the church.

ARCHBISHOP ARAM: Of course,
we cannot do these things with-
out people. The church is a com-
munity of people, not an organi-
zation. We need people. As you
well know, today we lack work-
ers, priests, deacons, educators,
instructors in the church. I re-
member the late Patriarch Nalian
has said that in order to reform
the Armenian Church, one has to
reform, first of all, the Armenian
clergy. We lack people in our
church. This is why our seminar-
ies and schools are called to play
adeterminingrole in this respect.
How many theologians do we have
in the Armenian Church? Where
is the theological literature? Do
we have a book on Armenian the-
ology? Do we have any serious
book on the history of the Armen-
ian Church after Ormamnian?
Where is our patristic literature?
What is the Armenian clergy do-
ing today? We need to raise these
questions in a self critical and
honest way. For example, in Ar-
menia we criticize other churches,
confessions and sects; we view
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their presence and activities as a
threat to our existence. But my
question is: What dowe do? What
is ourrole?Just to criticize them?
We react, but we don't act. We
need to act. It is not time just to
criticize others. As the Americans
say, actions speak louder than
words. We need action, we need
constructive, healthy, Christian,
Armenian involvement. Not just
talk, talk, talk.... Nobody should
criticize Etchmiadzin for all the
problems in Armenia. We know
that the church in Armenia went
through a very difficult period of
tremendous suffering. Everybody
knows that. Etchmiadzin is now
in the process of reorganization.
But we lack the people who are
going to make things move. What
we need to do is to come together
as one church, as one body of
clergy and look into the issues
together. Howwecanwork together
to reevangelize, rechristianize our
people in Armenia. While two
years ago I was in Armenia to
attend the meeting of primates,
concerning the Pan-Armenian
Fund, this question was raised in
the presence of His Holiness Vaz-
ken I and I told him, let's not
criticize other people, let’s not
talk about what the others are
doing. The question is what do we
do, let’s organize ourselves and
work. The primary thing that we
need to do in Armenia is Chris-
tian education - the spreading of
Christian faith among our people.
And again, we need people to do
this work. That is why the role of
Armenian seminaries in prepar-
ing a new generation of workers
in the church is very crucial and
important. We need a new gen-
eration of leaders who have the
commitment and vision to go out
and spread the Good News and to
make our people strong in their
faith and in their Armenian heri-
tage. This is the mission of the
Armenian Church.

This interview was conducted in
Antelias, Lebanon, onJune 22, 1994.
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Who will be next?

With the passing of His Holiness Vazken I, Catholicos of All Armenians, an era came
to an end. Within a_few months a new Catholicos will be elected and the future direc-
tion of the Armenian Church will be at stake. If you missed the last issue of Window,
don’t miss this opportunity to read this informative issue. See back cover for ordering
instructions. Ask for Vol., IV, No. 2. Bulk rates available for multiple copies.

In this issue:

0 MEMORIAM-HIS HOLINESS VAZKEN I

0 PONTIFICAL ELECTION AND THE NATIONAL ECCLESI-
ASTICAL ASSEMBLY: How will the next Catholicos be
elected? What are the procedures?

0 PONTIFICAL STATISTICS: Of the 140 chief bishops of
the Armenian Church, how long were their tenures?
How did Vazken I rank among his predecessors?

0 THE ELECTIONS OF 1955 & 1977: Side by side
comparison of the last elections in Etchmiadzin (Vazken
I) and in Antelias (Karekin I)

0 THE CANDIDATES OF 1994: Who are the bishops
who will be contending for the pontifical throne of St.
Gregory? A look at the slate of 45 candidates for
Catholicos. }

0 EXCLUSIVE INTERVIEW WITH HIS HOLINESS
KAREKIN II: Candid comments by the Catholiocs of Cilicia regard-
ing the Mission of the Armenian Church today.

0 EVANGELIZATION IN THE FORMER SOVIET UNION

0 Plus comments and opinions from the editors and readers of Window...

N ee d tO C o) ‘? While we appreciate the need to share the
py ° information found on these pages, and while

we are flattered by these good intentions, we

remind readers that Wincdow is a costly

venture, Our philosophy is simple: if our work is
of value to you, support it. We do not operate

Before you take this issue of Windowto your
local copy store or office copy machine,

please note: Windowb . . .
. A , y having dinner/dances, bingo
W/no’o_w!s supported ONLY by games or raffles. At ACRAG, we have made
subscriptions;

every effort to provide additional copies at fair
and affordable prices. We have bulk prices for
churches, Bible Study and discussion groups.
We have also made provisions for churches
and institutions to legally copy material with
proper citation. Contact ACRAG for details
and prices.

* Back issues of Window are available,
individually and in bulk quantities;

* Reprints of articles are available in
various quantity;

* Most material in Windowis copyrighted
and protected by International copyright
laws.
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PAST WINDOWS YOU MAY HAVE MISSED...

Window Vol. I, No. 1 « PREMIER ISSUE
The first issue of Window is an eight-page introduction that sets the tone and scope of this “new” publication. It consists of three
articles written by the editors and a translation of Patrlarch Torkom Kushagian's “Revival in the Armenian Church.”

Window Vol. I, No. 2 « ARMENIAN THEOLOGY OF LIBERATION

This issue provides a series of articles in search of an Armenian theology of Liberation, stimulating discussion and dialogue between
Armenian church members and theologians. The issue provides a descriptive and interpretive study of the subject and underlines
its application in the Armenian Church.

Window Vol. I, No. 3 *« 1915—THE YEAR THE CHURCH DIED

This entire issue is dedicated to the martyred clergy of the Armenian Church during the Genocide of 1915. With this issue.
Window turns the views of its readers back 75 years and provides a glimpse of the pre-Genocide Armenian Church. For the first
time in the English language, the monumental work of Teotig—a scribe who tediously recorded the lives of the martyrdom of the
Armenian clergy—is presented with statistical and analytical charts. Addressed in this issue are the issue of remembrance. the
problem of canonization of the victims and the silence of Church Ieadership concerning religious treasures.

Window Vol. I, No. 4 « IS THE COLLAR CHOKING THE PRIEST?

This issue discusses the role for the Armenian priest from the perspective of both the Armenian community and the Church. In
doing so. it dispels some of the stereotypes and myths associated with the Armenian clergy. Issues such as reform, recruitment,
and contemporary challenges to the church are discussed in a very sincere and open forum.

Window Vol. II, No. 1 « CULTS IN ARMENIA

In an attempt to educated the Armenian community on the dangers of cults, this issue provides an extensive coverage of cults
presently operating in Armenia. The deep psychological wounds caused by the 1988 earthquake have facilitated the infiltration
of various cults into Armenia under false pretenses. This issue of Window poses a challenge to the Armenijan community and
the Church. by the fact that “the cults will do what we neglect! They will extend where we cannot reach! They will be heard where
our voice is silent.”

Window Vol. I, No. 2 « INTERNATIONAL CONFERENCE OF ARMENIAN CLERGY
The first ever International Conference of Armenian Clergy held in New York. June 17-21, 1991 is covered with exclusive interviews
and analysis by the Windoweditors. An inside view of the conference s provided. Detailed information about the current situation
in Armenia by the directors and leaders of the Center for the Propagation of Faith. Candid and alarming revelations regarding the
religious awakening in Armenia and the Church'’s ability (or inability) to provide for the needs of the people. Must reading for anyone
concerned with the current and future state of the Armenian Church in Ammenia and the diaspora.

Window Vol. II, No. 3 ¢« ARE ALL BRANDS THE SAME?

This issue of Window explores the Armenian Protestant and Roman Catholics churches, providing a history of their development
and place within the Armenian Community. A candid discussion of possible means of reapprochement is provided. Also, the
place of the Armenian Church within the world Church community is explored with statements by the Orthodox Churches and
reflections concerning the cost of unity. This issue is filled with facts and information. A map of religions is provided as a
centerpiece to this important volume.

Window Vol. II, No. 4 « TESTING THE MYTH AND BEYOND

The understanding of myths and their place in religious perception is the theme of this issue. especially as it is applied in the
Ammenian Church and community. The main article gives an excellent definition and explanation of what Myth is. Of particular
interest is a discussfon of Vahé Oshagan and the controversy surrounding a plece of his writing, entitled Odzoom. Also, two
articles discuss services in the liturgical tradition of the Armenian Church, namely Blessing of Madagh and Chrismation.

Window Vol. III, No. 1 « THE CHURCH IN ARMENIA

This issue presents a series of interviews conducted in Armenia, which give a general view of the state of the church and religion
in the post-soviet Republic of Armania. There are conversations with the Catholicos, representatives of Ammenian political
parties; Armenian "skinheads,” and others who are closely invoved with the church. The guest editorial is written by Bishop
Hovnan Derderian, Primate of the Armenian Church of Canada.

Window Vol. IlI, No. 2 « HYPOCRISY

Hypocrisy 1s among those topics that are normally avoided in church life. However, in this issue, ordained and lay workers in
the church candidly write about their experiences in the Armenian Church and share their thoughts about hypocrisy in the
community. While the contributors discuss various aspects of church life, they provide practical suggestions and programs that
could tackle some of the burning issues in the Armenian Church.

Window Vol. III, No. 3 & 4 « DEATH: THE KEVORKIAN FACTOR

Death and Dying, Euthanasia and assisted suicide are among the main topics of this issue. The articles discuss the issues in the
context of the controversy of assisted suicide that became a matter of public debate, especially through the actions of Dr. Jack
Kevorkian, or “Doctor Death™ as he became known by the American media.

Window Vol. IV, No. 1 « THEOLOGY OF WAR: KARABAKH
The main focus of this {ssue is the religious revival in Nagormo-Karabakh, despite the war in the region. Two significant interviews
- with the Primate of the Diocese of Karabakh and the Editor of Kantzasar Theological Journal - are the highlights of this issue.

Window Vol. IV, No. 2 » Pontifical Election Process

In Memoriam issue dedicted to the blessed memory of His Holiness Vazken 1 (1908-1994). Historical process of election of a
catholicos are presented with statistics and charts, as well as brief profiles of the 45 candidates for the 1995 election. Also. inan
exclusive interview, H.H. Karekin Il, Catholicos of the Great House of Cilicia, reflects on the mission of the Armenian Church today.

Window Vol. IV, No. 3, 1994
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ACRAG

The Armenian Church Research
and Analysis Group (ACRAG)was
founded in 1989 by a group of
clergy and laity of the Armenian
Church. ACRAG attempts to feel
the need for a professional and
innovative approach to the mat-
ters facing the Armenian people
in general and the Armenian
Churchin particular. With a firm
commitment to the Traditions of
the Church and sharing the vi-
sion of St. Gregory the Illumina-
tor, ACRAG, through its Win-
dow, provides a forum for con-
temporary Church thought. The
aims of ACRAG are: Through
research and observations, high-
light the role of the Armenian
Church in the life of the Armen-
ian people; To provide a forum
for dialogue and discussion on
matters concerning the Church
today; To provide publications
that would further contribute to
the growth of the Armenian com-
munity in the Faith of their fore-
fathers; To fill the gap between
the National and Religious char-
acteristics of the Armenian Com-
munity.

—Asbarez 8/92)
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Window an the lnferoet

22 Million Readers! "l”

The Armenian Church is making new roads on the Information Superhigh- mmu
way with the availablity of the Window on the Internet. The Armenian
Church Research and Analysis Group (ACRAG]), publishers of Window have

joined forces with the St. Andrew Information Network (SAIN) to make
Window available through the SAIN archive server. Electronic subscriptions

and downloading of past issues are now available from any site on or
connected to the internet.

Internet access is available world wide through government agencies,
private businesses, universities and subscription services such as
CompuServe, America on Line, GEnie, and Delphi. With a population of over
22 million people and growing at a rate of 10% per month, the internet
provides a means for information dissemination. ACRAG is proud to be a part
of this growing community.

back issue requests or a note requesting

Send letters to the editors, subscription requests,
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acrag@sain.org
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